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How MSOE-003 is set

All eight papers had the same frame: 3 hours, 100 marks, two sections of five questions, any five
answers with at least two from each section, about 500 words each. Short notes appeared in June 2022
and December 2023. Section I usually covers theorists and ethnographic studies; Section II covers
symbols, totemism, the emergence of religions, and religion in modern society.

T} 3716 WSS T ST Ueh SidT oT: 3 He, 100 3ich, Urd-Urd Usii & f 9T, i Urd 31T, &2 9N A HH-T-&H o, Tl e
500 151 S 2022 AR fegmr 2023 # wiged fewfordt off | w17 urar fagraer i JderauiHieare: seads; v 11§ Udle,
CIeHdTE, GH] o 36 HR Y- THIS H |

This paper repeats more than most. "Religion is a system of symbols", "religion is the superstructure
of society", Berger's world-ordering, the Nuer concept of cuong, Kakar's shamans, the Coorg okka and
the emergence of Buddhism each came back two to five times.

T UAUS Tgd b QT & | "I Uciichl bl LT 8", "IH FHTST i SATETEAT &', Toi ohl fasg-oaee, Jar 1 FA
AT, Frekehg o 31T, il oh SAiekent 3R aftg, o+t BT I, B¥ Ueh &1 & U I 377

The trend at a glance / ¢3 Qe A9k &

Papers (of 8) /

Topic / it
PR E ]

Sessions / 9

Classical theorists: Marx, Weber, Durkheim, Freud / aT&ita G 3/8 Every paper; Marx alone in 6

Rgraer

Ethnographic studies: Coorgs, Nuer, Oraon, Madan, Kakar, G 3/8 Every paper
Lamas / JaauiHTaTE Feaa"

Religion in modern society: secularisation, pluralism, G 38/8 Every paper
revivalism, conversion / 3T GHTS H &

Totemism and Lévi-Strauss / aeHdrg [ B Jun 23, Dec 23, Jun 24, Dec 24,
Jun 25, Dec 25, Jun 26

Interpretive approaches: Geertz, phenomenology / ArEds (D 7/8 Jun 22, Jun 23, Dec 23, Jun 24,

IUFH Dec 24, Jun 25, Jun 26

Peter Berger / Uiez auik G /8 Jun 22, Jun 23, Dec 23, Jun 25,
Dec 25, Jun 26

Emergence of Buddhism, Sikhism, Islam / At T 3T G 6/8 Jun 22, Jun 23, Dec 23, Dec 24,
Dec 25, Jun 26

Myth, magic, rites and early forms | s, STg, GE&RR G /8 Jun 22, Jun 23, Dec 23, Jun 25,
Dec 25

Counts are papers, not questions. The appendix lists every question by session.

Study plan / 373 FHT: All eight topics are needed; the first three were in every paper. Learn the
ethnographic studies carefully, since they are specific to IGNOU's course and harder to answer from
general reading.

[t 3716 iU TR &; Ugdl diF &2 UUs § 9| JaLauiaTces ST &4 9 U, ites & IGNOU UTeaehd & fagy su &
T € 3R T UGTE & 3T IR AT o B
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Part A— Asked in every paper

1 Classical theorists: Marx, Weber, Durkheim, Freud / =i fRQgaR

8 of 8 papers. Marx (Jun 2022 and Dec 2025, "religion is the superstructure"; Jun 2023, Dec 2024, Jun 2025, Jun 2026);
Weber and the Protestant ethic (Jun 2022, Jun 2024, Dec 2024, Jun 2025); Durkheim and functionalism (Jun 2023, Dec
2023 note on sacred and profane, Dec 2025, Jun 2026); Freud (Jun 2024; Dec 2025 on the Oedipus complex theory).

Karl Marx. Religion belongs to the superstructure, shaped by the economic base (the mode of
production and class relations). It is both an expression of real suffering and a protest against it, and,
in his famous phrase, "the opium of the people" (1844): it offers illusory comfort, turns attention from
earthly injustice to the afterlife, and legitimises the rule of dominant classes (for example, the divine
right of kings, or caste as karma). Religion is a form of alienation: humans project their own powers
onto gods. Abolishing the conditions that need illusions would make religion unnecessary. Critique:
religion is not only a reflection of the economy; Weber showed it can shape economic life, and religion
has also inspired liberation movements (liberation theology, Ambedkar's Buddhism, the civil rights
movement).

Max Weber. In The Protestant Ethic and the Spirit of Capitalism (1905), Weber argued that ascetic
Protestantism, especially Calvinism, had an elective affinity with modern rational capitalism. The
doctrine of predestination created anxiety about salvation; success in a worldly calling came to be
seen as a sign of grace; worldly asceticism encouraged hard work, saving and reinvestment rather
than consumption. Over time, the religious motive faded, leaving the "iron cage" of rational
capitalism. In his comparative studies of China and India, he argued that Confucianism, Hinduism
and Buddhism did not produce this ethic in the same way. Critique: capitalism also grew in Catholic
regions; the causal link is debated; but Weber showed that ideas can be causal forces.

Emile Durkheim. In The Elementary Forms of Religious Life (1912), based on Australian Aboriginal
totemism, he defined religion as a unified system of beliefs and practices relative to sacred things (set
apart, forbidden), uniting believers into one moral community, a "church". The world is divided into
the sacred and the profane. The totem symbolises the clan; worshipping it, people worship society
itself. Rituals produce collective effervescence and renew solidarity. Functions: social cohesion,
discipline, revitalisation of shared values, and euphoria. Functionalists such as Malinowski (religion
relieves anxiety at life crises) and Radcliffe-Brown (rituals express and maintain social sentiments)
built on this. Critique: it generalises from a small group, explains integration better than conflict, and
treats religion as society's self-worship.

Sigmund Freud. Religion is a collective neurosis rooted in childhood. In Totem and Taboo (1913) he
proposed a primal horde in which sons killed their father out of jealousy, then, out of guilt, made the
father a totem and forbade killing it and marrying within the group (the origin of the two taboos),
mirroring the Oedipus complex. In The Future of an Illusion (1927), God is an exalted father figure that
satisfies wishes for protection. Critique of the Oedipus theory: no historical evidence for the primal
horde; anthropologists (including Malinowski) found that family structures and complexes differ
across cultures; it is untestable and ethnocentric; it reduces religion to individual psychology.
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hTet HTerd: & STTRTEAT T e 2, St enfefes STeR & 31T oidT &1 T8 aTediaeh gl ot arfeeafara oft 8 3fik 3ge fady
oY, 3fiR "SI T TR (1844): YTH Fica=T ST &, L& AT =TT & Ueileh <hl 3R HISdT &, 3T ATHH Tt o ATE
1 9Y T &1 UH G Hl ¥ 8 A AU el adrstt W AR HIdl &1 ATeira=T: &H dhdel srefeqae ol ufafdd
TEl; 3T Hfe A1 o oft TR fora (sriasa & atg &) |

B AaR; Tiewe I R YSiiarg sl ST (1905): qUE! HieieedTs, [aINe dhifed-dlg, X 3TgHe dliches JsiaTg & aid
TS AT | Gat-rata 9 #ier sl f&ar; Qe sTe § Ghadr $Ul 6 Hehd; TiGTRe auem § TReM, s9d 3R
gATaT| a1 7 gifes IR fAdt ofk "eite fUSr s stretta: dotarg wefifeies &l 7 off de1; W e 3 fo@mn fa faem
HROT 99 Tahd &

Ui g@i: 4Tfie Siiad & Ui @eY (1912): 49 ufas aegal & defed fasmat ofiR siervil &1 gehiga saae € S
STIATRIAT ol Ueh Afeh THE # stedl & | HER Ufas 3R Ui (cifches) T e & | TIeH $a ol Udieh &; STenl guil 3 |
FHTS I &l ST id & | B Afeh ITotT 9al R Uehafedl Tdi-Ighd ohid & | Afciiakh! 3R TSfareh-sTe 7 38 Al
T ATATEAT: Bl THE T AT, Fod & Iue|

e wrae: o aau # ffta amfes mifafaita 1 den T o9 (1913): sfew gfs & wait = frar & gam &, fke
TuRreraTe H fUT & Cied ST 3R < e 5, ST Sreus e i <uifd & | & TIER 3T U 3eei (1927): 3% U 394
Oar-sfa | steframT: 3T 28 o1 FIg UdaTiies JHT0T T6l; Afcrreh! 7 fo@m for aTiaTiies Tea-ms S&hiaa § (99 §;
adrerofia o JRu-higa

ANSWER FRAME / 3d3-&u@Il
1. Place the thinker in his theory of society / faaRe &1 amos Rga

2. Core argument on religion, with the key work and concepts / §eT de 3R HTERUME
3. An Indian illustration (caste and karma; reform movements) / YRdd IgTEL0T

4. Critique, including a contrast with another classic / 3T@r==T R T

5. Conclusion on what the theory still explains / fAses

2 Ethnographic studies of religion / &+ & Te2maviATeTs sieaa=

8 of 8 papers. Srinivas and the Coorgs: religion and social structure (Dec 2023), the okka (Jun 2024, Jun 2025),
contribution (Jun 2026); Evans-Pritchard and the Nuer concept of cuong (Dec 2023, Dec 2024, Jun 2026); healing among
the Oraon (Jun 2023, Dec 2025); T. N. Madan on the renouncer, non-renunciation, auspiciousness and purity (Jun 2022,
Jun 2023, Dec 2023 note, Jun 2024); Sudhir Kakar on shamans, mystics and doctors (Dec 2023, Jun 2026); mystical
traditions of the Lamas of McLeodganj (Jun 2024, Dec 2024).

These studies are taught through specific IGNOU units. The summaries below give the established core of each work;
for terms marked "check", confirm the exact wording against your IGNOU unit.

M. N. Srinivas, Religion and Society among the Coorgs of South India (1952). Srinivas showed how
religion and social structure are linked. The basic Coorg unit is the okka, a patrilineal, patrilocal joint
family and lineage: members descend from a common male ancestor, share an ancestral house and
jointly held, usually impartible land, and worship their ancestors together; women join their
husband's okka at marriage. Okka rituals, along with village and wider Coorg rituals, express and
renew the unity of each level of social structure (Durkheim's influence). Rituals are organised by ideas
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of purity and pollution, and caste ranks are expressed ritually. In this book Srinivas first used the
concept of Sanskritisation: lower groups adopting Brahmanical rituals and customs to claim higher
status. Exact Coorg terms for the ancestral house and shrine: check.

E. E. Evans-Pritchard, Nuer Religion (1956). The Nuer of southern Sudan believe in Kwoth* (Spirit), a
high god present everywhere, and in lesser spirits "of the above" and "of the below". Morality and religion
are tied together: wrongdoing brings misfortune, and sacrifice (especially of cattle) restores relations with
Spirit. Cuong refers to being in the right, righteousness or moral uprightness: a person who is cuong is
protected by God, while one in the wrong is exposed to misfortune. The study showed that a "primitive"
religion could be sophisticated and personal, not merely magical (check the exact gloss of cuong™* in the
IGNOU unit).

Healing among the Oraon. The Oraon (Kurukh), an Adivasi community of the Chotanagpur plateau,
often explain illness through spirits, ancestors, witchcraft or broken taboos as well as natural causes.
Healers such as the ojha (also called mati or sokha in some accounts) diagnose through divination and
treat through rituals, offerings, spells and herbal remedies; healing restores relations among the
person, the community and the spirit world. These practices coexist with Christianity and
biomedicine. I do not have a verified source for the specific ethnography used in the IGNOU unit; use
its names and terms in your answetr.

T. N. Madan, Non-Renunciation (1987). Studying Kashmiri Pandit householders, Madan questioned
Louis Dumont's emphasis on the renouncer as the key to Hinduism. Pandit householders value
worldly life (family, wealth, progeny) while practising detachment within the world: they live a life of
"non-renunciation". He showed that auspiciousness (well-being, prosperity, fertility, good fortune)
matters as much as purity in ordering everyday Hindu life, and that the two are distinct values. The
renouncer remains an ideal, but the householder integrates renunciation into ordinary life rather
than leaving society.

Sudhir Kakar, Shamans, Mystics and Doctors (1982). A psychoanalyst, Kakar studied Indian healing
traditions: exorcism at the Balaji temple in Mehandipur (Rajasthan), healing at Sufi shrines, tantric
healers, Ayurvedic physicians and gurus. He argued that these healers work like culturally grounded
psychotherapists: they treat suffering through shared symbols, family and community involvement,
and the patient's belief system. Indian healing is more relational and less individual than Western
psychotherapy.

Lamas of McLeodganj. McLeodganj (Dharamshala) has been the seat of the Dalai Lama and the
Tibetan government-in-exile since 1960. Its monastic and mystical traditions come from Tibetan
Vajrayana Buddhism: meditation and tantric practice under a teacher, recognition of reincarnated
lamas (tulkus), oracles, elaborate ritual and the monastery as a centre of community life. In exile
these traditions also preserve Tibetan identity and attract global followers. Specific details from the
IGNOU unit: check.

TH. TA. sfiifams, it sreaa= (1952): o6 3R HHTSe a1 &1 dae | ol 3h1s Aiaat: Uqasha, g g
TUREAR 3R &7; Toh &N gaol § 421, Tqeh ¥R 3R gard, Tt fasg o, 3R gdst gor; [Et faars R ufd & sieet &
AT &1 SIS HIHTSIH YT o & &R i Tohdl bl e AR Tdl-Ihd i 6; YGAT-HYGT b [adR; R i
FIEROT Teel! IR T8 |
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FATH-TGE, FoR RIS (1956): TR T (ATAT/EMR) R SIS ATHTSAT H [T9TH FA & | TeAd AT=R0r F faut vt
2, afer (Radiwene uy)) Teter TeTe eelt 81 3l ot 37ef B "It g, Afdes Ifraar; S i € a8 $aR & i 2
(IGNOU s § qeteh 37¢f Sird 1)

3R1E # IUAR: BICHNYR & R1T (F5) AR okt SArest, gesT, ST a1 FAde-ofr & oft Sited €)1 sfter (9 faawon & ardt
1 ) Afasgamft & e R AgsE, e, T a9 TEl-9e) 9 IUAR HXd ¢; IUAR Al T 3R ATET-S01d o ey
&1 &eal &1 IGNOU 3ahTg o -1 37X U168 T il

&, . HEH, AH-RAFIGRE (1987): FHRI UlSd el ol 37eaa; SHI o S8l U SR U U | Tae |idTe siad ol
HEd &d §U SR H T HATHIGR ol IATH Fd 8: "H-19" &7 StiaT | 3Fe fég Sftae & S[var (e, a9fg, am)
3a-T & Heayqut & Tt STgal

TR Farrs, A, MfewT U Siaed (1982): AL STaslt & Yd-aTe IR, Jhi ST, difen, sRydfed dT 3R 3|
T IUARE FIEF [ €T & HTERT AT heddh! ol qa TIST Udiehi, TRAR 3 TG o HATeAH & 6 Hd

BeFetetist & ST 1960 F TS T 3R FHaffid fossdt TRerR T ohg; T9dT Sig URU: T[S o 3Tefi e iR difeh
AT, YASH i aTel AT (o), 30, FBH, 3R 76 AaIe dhe; Hatas § fosd! Team a1 efor|

ANSWER FRAME / 3q3-&u3@l
1. Introduce the scholar, the community and the method (fieldwork) / fagH, ¥qard 3R ugfd

2. Key concepts of the study, defined / §&T JaeRUMY

3. How religion links to social structure or healing in this case / 4 3R TaT &I dae

4. Theoretical significance (Durkheim, Dumont debate, psychoanalysis) / ¥gi~ie T
5. Critique or wider relevance / 3T IT AT WTKRTRAT

3 Religion in modern society / 3mgffAes FHTST & o

8 of 8 papers. Secularisation in Europe (Jun 2023), in India (Dec 2024, Jun 2025), Europe vs India (Jun 2024), Berger on
secularisation (Dec 2023); religious pluralism (Jun 2024, Dec 2024); religious revivalism (Jun 2024, Dec 2025); conversion
(Jun 2022 note, Dec 2024, Jun 2026); purusharthas (Jun 2025); cult (Jun 2022 note).

Secularisation in Europe. The process by which religion loses social significance: institutions (law,
education, welfare, science) become independent of religious authority (differentiation); belief and
practice decline; religion becomes a private choice (privatisation); and the world is

"disenchanted" (Weber). Causes: the Reformation, the scientific revolution and Enlightenment,
industrialisation and urbanisation, the rise of the nation-state, and pluralism. Church attendance in
much of Western Europe has fallen sharply. Debate: secularisation theorists (Bryan Wilson, Steve
Bruce) see a long-term decline; critics point to religious vitality in the US and the global South, and to
"believing without belonging" (Grace Davie).

Secularisation in India. Different from Europe. The state: Indian secularism means equal respect for
all religions and "principled distance" (Rajeev Bhargava), not a wall of separation; the state reforms
religion (temple entry, abolition of untouchability, Hindu Code Bills) and supports minorities.
Society: religion remains vibrant in public and private life; modernisation has produced new
religious movements, gurus, pilgrimage tourism and religious media rather than decline. T. N. Madan
and Ashis Nandy argued that secularism as a Western idea does not fit a society where religion is
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central; others defend it as essential for a plural democracy. Comparison: in Europe, secularisation
was a social process of decline; in India, secularism is mainly a constitutional principle in a deeply
religious society.

Religious pluralism. The coexistence of many religions and sects, and the attitude of accepting this
diversity. India has major Hindu, Muslim, Christian, Sikh, Buddhist, Jain, Parsi, Jewish and tribal
traditions, with syncretic practices (shared shrines, Sufi and Bhakti traditions). Significance: cultural
richness, a basis for secular democracy, and tolerance; challenges: communal conflict,
majoritarianism, and disputes over conversion.

Religious revivalism. Movements that seek to restore what they see as the original purity or power of
a religion, often in response to modernisation, colonialism, secularisation or perceived threat.
Examples: the Arya Samaj (1875); Islamic reform movements such as the Deoband school and the
Tablighi Jamaat; Hindu nationalist mobilisation; evangelical and Pentecostal growth worldwide.
Significance: it renews identity and community, but can also produce fundamentalism, intolerance
and conflict.

Conversion. Change of religious affiliation, individually or in groups. In India: mass conversions of
lower castes to Islam, Sikhism and Christianity historically; B. R. Ambedkar's conversion to Buddhism
with hundreds of thousands of followers at Nagpur (1956); tribal conversions to Christianity; and the
Meenakshipuram conversions (1981). Aspects: a search for dignity and escape from caste; missionary
work in education and health; political controversy over "forced" or "induced" conversion and state
anti-conversion laws; and reconversion campaigns. Converts often carry caste and older practices
into the new religion.

Purusharthas. The four aims of human life in Hindu thought: dharma (duty and moral order), artha
(wealth and worldly success), kama (desire and pleasure) and moksha (liberation). The first three
guide the householder's life within dharma; moksha is the final goal. Socially, they legitimise worldly
life and the householder role, link to the ashrama stages, and show that Hinduism balances
renunciation with engagement in the world (compare Madan).

AT H TR LNHI0T: o T FTHITh Hewd gerT: SIS &l 4Tt o & Was e (FAwdieeon), fasms ofiR smemor &
T, o T FASHEoT, AR THR &l "HigsiT" (Ja) | HROT: GHYR, AT shifd I FaTeH, HeRIehor, TR, -
T | 959 I 3fR 8 Ua- 3@ §; ATeiaes SR 3R Sfaroft et i anfifes Siidaar 3R "faar g fasma” (@ )
& 3T AR e &

WA # eHRA S RoT: T5T: T4 oF G AR "Hgiiah gl (ISia WTa); 9T 4f H R T & X Aeqd=Th ol
HHEA AT & | FHIST: ¥ ST 8; ATYHeRIh0T § Y 4TiH sTiale, T8, dref-uied 3R enfies Hifedr ¢ | FeM 31T ¢t &l
ST | FEAAT: JAT H FTHATSTR T ohl WlshaT; HRA H e gTiies ToTel § dawe gl

HTfHE TgAaTg: 3T U Pl Te-Ad@ 3R fafedr & Wigld; YRa # Frwadt TR (F1eT ae, ol R wid) | 7ew:
el THf, grfRue i &1 SYR; ATl AHEIRie oy, Sgaerddg|

e qSeIaTg: o i Jol &1 a1 Al dier aTet STiare, TR ATYfAchierzor a1 @ar ol ufdfshar J: 3 FHrs
(1875), adig, decinft ST, fég WgaTal Amedl, dflieh gduiicieha gig | T ol Fasiiad, TR heiars AR 9ay off |
gwtaroT: e Sfadl o1 s&a, [ 3R 3918 o 7 gmfaeor; AnTgR | Tidgat &l dig &H T80T (1956); SSTid! Sl 3415
o T gEiaRoT; HATEA (1981) | TeT: TTRHT h @il 3R ST 9§ qfer; fare: " emiaror o 3Ry, T3l o gHiaeul-
et st gerefmiaror o)
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qeuTe: o, 37ef, T IR HeT| Tgt oI &F o IaR e St ol AN Fd 6, HieT 3w 1ed &1 3 FiEmies Sia &l
T 2 E 7R 3 a8 €

ANSWER FRAME / 393-®U3dET

1. Define the concept (secularisation, pluralism, revivalism, conversion) / @& I TRHTHT
2. Causes or features, with a theorist / &RUT 4T fagward

3. Indian case, compared with Europe where relevant / YRard f&fd 3R gamn

4. Social significance and controversies / AMHIsI® A 3R fadig

5. Balanced conclusion / gqfeta freeee

Built from official IGNOU Term-End Examination papers 8
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Part B— Asked in most papers

4 Totemism and Lévi-Strauss / cleHarg iR -9

7 of 8 papers. Lévi-Strauss's explanation of totemism (Jun 2023, Jun 2024, Jun 2025, Dec 2025); totemism with examples
and totem worship among tribal societies (Dec 2023, Dec 2024, Jun 2026).

Meaning. Totemism is a relation between a social group (usually a clan) and a natural species or
object (an animal, plant or natural feature), which serves as the group's emblem; it often involves
taboos on killing or eating the totem and rules of clan exogamy. Examples: Australian Aboriginal
clans; many Indian tribes, such as the Oraon and Munda, have clans named after animals or plants
(for example, the tortoise or the tiger) with associated taboos.

Earlier explanations. J. F. McLennan saw totemism as the earliest religion; Durkheim saw the totem as
the symbol of the clan, so totemic worship is the worship of society; Malinowski explained it
practically, as the selection of useful species of food; Freud linked it to the primal father.

Lévi-Strauss (Totemism, 1962). He argued that "totemism" is not a single institution but an illusion
created by anthropologists who grouped different phenomena together. The point is not the content of
each animal but the relations of difference: natural species are "good to think" (not only good to eat).
Groups use differences between species (eagle vs crow) to think about and express differences
between social groups (one clan vs another). It is a system of classification, a homology between two
series of differences, nature and culture, produced by the universal human mind working through
binary oppositions. Significance: it shifts totemism from religion to cognition and classification;
critique: it neglects the emotional and ritual side and the local meanings that worshippers give to
totems.

aref; Sreware foredt T Tg (s ) iR fonelt vrepfaies wemifar o avq & <t Ty &, ST g T i &; U1 39 "R
1@ R Ay R pa afefdare & Faw e sifeefeans sfeardt oo; dikfa SR a1 SHt HRdtg SiHsifadl o ug) ar
e o 91 aTel Fe |

e AT Hehol: YT gH; GEi: TeH Fel 1 Udleh, I8eh! Yol HHTST chl GTT; A Ioehl: JUNT Wre UsTia sl
TI; HIge: 3fed fuarl

A-w (S, 1962): "AeHdra" Teh ST &, HHaEIG! gRT 1A Y9 8| Hgcaqui a1d 3 ug] ! fawar-a%] el
Toreran & wdy &: yenfadt "Hiee & g oSt €, e @M o ol T8l | ISTiadl o Sfa¥ (T ST SieT) § SrEiie 9eet
S TR ! WA X Fard [ohdT SITAT & | T8 SFIRLUT ST ATET &: Uhid I TEPId o o HAT-shHT bl THEUT, ST fg-3remet
TaRTell & T e dTet WA HIFa 7 <hl & &1 STeAleT: WIS SR STISTieh Tay i Ul
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5 Interpretive approaches: Geertz, phenomenology and sociological
perspectives /| ATEATHSE IUNTH

7 of 8 papers. "Religion is a system of symbols" (Jun 2022, Jun 2024, Jun 2025); Geertz's understanding of religion (Dec
2023); religion as a cultural system (Jun 2026); sociological perspective or approaches to religion (Jun 2023, Jun 2025);
significance of phenomenology (Dec 2024).

Sociological perspective on religion. Sociology studies religion as a social phenomenon, not as true or
false: its beliefs, rituals, organisations and their relation to society. Three classic approaches:
functionalist (Durkheim: religion integrates society); conflict (Marx: religion legitimises inequality);
and interpretive (Weber, Geertz, Berger: religion gives meaning and shapes action). Others include the
evolutionary (Tylor, Frazer), psychological (Freud) and structuralist (Lévi-Strauss) approaches.

Clifford Geertz, "Religion as a Cultural System" (1966). Geertz defined religion, in substance, as: (1) a
system of symbols which acts to (2) establish powerful, pervasive and long-lasting moods and
motivations in people by (3) formulating conceptions of a general order of existence and (4) clothing
these conceptions with such an aura of factuality that (5) the moods and motivations seem uniquely
realistic. Religious symbols provide both a model of reality (a description of how the world is) and a
model for reality (a guide to how to act). Religion helps people face three threats to meaning:
bafflement (events that cannot be explained), suffering, and evil (moral paradox). Ritual is where the
"really real" is experienced and confirmed. Method: thick description of symbols in context (see his
study of Bali and Java). Critique: Talal Asad argued that Geertz's definition universalises a Christian,
belief-centred idea of religion and neglects power and discipline.

Phenomenology of religion. It studies religion as experienced by believers, suspending judgement
about its truth (epoché) and describing its essential structures. Rudolf Otto (The Idea of the Holy, 1917)
described the experience of the numinous, a mystery both awe-inspiring and fascinating. Mircea
Eliade described the sacred breaking into the profane world (hierophany), sacred time and sacred
space. Significance: it takes believers' experience seriously, enables comparison across religions and
influenced the sociology of religion (Berger); limits: it can neglect social context and power and
assume a universal religious essence.

oH TR TSI URHEA: THTSITES 8F &l I AT T e, TS TREeHT & 9 7 S@dl 8| i 987 IUNTH:
UHTIATE! (), Y (FTe), AT (9, TS, Toi); T & I(gHhTE (AR, TeR), TS (HS) R
TIGATETET (Sd-r) |

ToreThE TISH (1966): o, TR T : (1) Ucliehl ol a1 ST (2) TR & T, SATdeh 3R T J=rTE R JRomy
TG et 8, (3) I hl ATHIRT SHERAT <l SAURUMY T, (4) I ALATHBAT bl 3T eahe, (5) ad F meirma
3R TRUTTT Srfgdta 9 & arEafaes ot | Welleh aTeaidehdT &l Higer (! &) R arediaehdl & [T Hige (d & i) 31 8
o 379 & 1 Hehcl o1 TTHAT R & ASTERTRIAT, YISt 3R S TehdT | ATETaT: qelTel T8E o FTIR T8 TRHTHT 3418,
faama-Sfea ef-uron @ A sardt € 3 e 6 30er Fd 81

o T FeATRATAAT: ATRIATAH! o AT o €U 7 GH T AT, ITh! FAdT TR HURT IR F¥eh (TUIH) | TSI et
(1917): UAA-TEEHA (numinous) H FIH, WIRNT HIX epsen | [t gferars: wilfores SER # afas i Tehcianiul,
Tfas hTel 3R T | HEcd: ST o AT i THRaT; FTd: Friioren dee i rford ohi 30|




MSOE-003 - IGNOU MA SOCIOLOGY (MSO) Part B — Asked in most papers

ANSWER FRAME / 3d3-&u@Il
1. Place Geertz within interpretive anthropology (Weber's influence) / ¢t &1 gsyfR

2. The five-part definition, explained step by step / Ud-9FT TRTST

3. Model of and model for; problem of meaning / "&T Afga" 3R " feTg Aigd"
4. Example: a ritual or symbol from Indian religion / #Rd 3g@0T

5. Critique (Asad) and conclusion / 3fTeia-T 3R fewe

6 Peter Berger / diex aoi?

6 of 8 papers. Religion as a world-ordering activity (Jun 2022, Dec 2025); Berger's approach (Jun 2023, Jun 2025); views
on world construction (Jun 2026); views on secularisation (Dec 2023).

In The Sacred Canopy (1967), Peter Berger applied his and Luckmann's theory of the social construction
of reality to religion. World construction: humans have no fixed instinctual world, so they must build
one; society is produced through externalisation (people create institutions and meanings),
objectivation (these creations come to seem external, objective realities) and internalisation (people
absorb them through socialisation). The result is a nomos, a meaningful order that protects people
from chaos and meaninglessness (anomy). Religion as world-ordering: religion is the human
enterprise by which a sacred cosmos is established; it locates the human order within a cosmic,
sacred order, giving it the strongest possible legitimation ("this is how the gods made it"). Itis a
"sacred canopy" over society, explaining suffering and death (theodicy). Secularisation: pluralism and
modernity weaken the plausibility structures that keep the canopy credible; religion becomes a
matter of private choice in a "market" of beliefs, and its legitimating power declines. Berger later
revised this view: from the late 1990s he argued that most of the world remained intensely religious
and that modernity produces pluralism rather than secularity.

T Tohg Tl (1967) H Uiex Soik A dehi o A1 faenfeld areaidendT o ST HHTUT & gl @l g I @] foar| fas-
Fmtor: w1 A Pfda ges SR 78, iy 38 TR ST Ugar 2: STefieir (SR 3R 3tef S, aEgeRier (3
TTED, T TRATARAT T AT &), HATARDBIRLOT (FHTSHHT T STETT) | TROTH: FH, Teh 372l sarem it
SISTehdT & TaTdt &1 for-saaeemues nfafafer & v & wnf: of ag yare @ fSad ufes wenis (wfgste) nfid 8ar e; 78
AT eI T Ul aw & TMUd 2 38 Gad Jad audaT odl &; T 1R "ufas s9"; Wier iR g &l aame
(Frnfeh) | enffrdafieneon: sgaam iR smyfedr fasra-aar-Ramrell &t AR Xd & o fsmet & "arem & fsit
A & ST &1 1990 o TMeh o 37 H FoiX A AUAT 7 Jael: fa 1 981 9T A9 i e 9ifien 8, 3R ArgAehar
eHTRUSTAT Tel, TgeTaTg ual hec &l
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MSOE-003 - IGNOU MA SOCIOLOGY (MSO) Part C — Recurring topics

Part C — Recurring topics

7 Myth, magic, rites and early forms of religion / i, SiTg, €%hR 3R of & uRfaw
*rq

5 of 8 papers. Myth and religion (Jun 2022, Jun 2025, Dec 2025); what is myth and its social significance (Dec 2023);
magic vs religion with reference to Frazer (Jun 2023; note on magic Dec 2023); sociological significance of rites (Jun
2022); early forms of religion and cosmology (Dec 2025).

Myth. A sacred narrative about origins, gods, ancestors or the order of the world, regarded as true by
believers. Approaches: Malinowski saw myth as a charter that justifies present institutions and
customs; Lévi-Strauss analysed myths structurally, as attempts to resolve contradictions through
binary oppositions; Eliade saw myth as sacred history that makes primordial time present in ritual.
Relation to religion: myth gives religion its narrative and meaning, while ritual enacts it; together
they transmit values, legitimate social order and explain suffering.

Magic vs religion (Frazer). In The Golden Bough (1890), James Frazer distinguished magic, the attempt
to control nature through impersonal laws (sympathetic magic, either homeopathic, "like produces
like", or contagious, things once in contact continue to act on each other), from religion, which seeks
to propitiate or please personal supernatural powers. He placed them in an evolutionary sequence:
magic, then religion, then science. Magic was "false science". Others: Durkheim said magic has no
church, unlike religion, which forms a moral community; Malinowski showed that Trobrianders used
magic where risk was high (open-sea fishing) and not in safe lagoons, so magic reduces anxiety.
Critique of Frazer: the evolutionary sequence is conjectural, and in practice magic and religion
overlap.

Rites. Rites are standardised symbolic actions. Arnold van Gennep's rites of passage (1909) mark
transitions through three stages: separation, liminality (transition) and incorporation; Victor Turner
developed the idea of liminality and communitas. Sociological significance: rites mark changes of
status (birth, initiation, marriage, death), reduce anxiety at crises, renew solidarity (Durkheim),
express social structure and transmit values.

Early forms of religion and cosmology. Classical theories of the earliest religion: animism (E. B. Tylor,
1871: belief in souls and spirits, from dreams and death), naturism (Max Miiller: worship of nature's
forces), animatism or mana (R. R. Marett: an impersonal power before belief in spirits) and totemism
(Durkheim). Each implies a cosmology, an account of how the universe is ordered (spirits in nature,
levels of sky and earth) that guides ritual and morality. Critique: these are speculative evolutionary
schemes; no form can be proved to be the "first".

Toreres: Icafy, Saarai, Jail a1 SR ol AGEIT i Ufds e | AfcHicen: e adum dwmsii &1 Af@R-uF (charter);
at-T: fg-ammemdt fade 9§ siafde’ s gergm &1 vamw; Ufars: ufast sfaera| e o &t e <1 &, FgeH 39
T e &

g T G (e): T e af (1890): g HAAferdes Haw! & Ul i fHafd e o1 UaTd (AhivTeTeh: "gaH 9
FH"; WEIST) ; & STl 3Teilicheh QATekadl el JE el ol WATH | ShA: STTg — &8 — a1 | g&iiA: Siig o1 i "=l
el Afciemhl: SifEw arelt fefaat # sig [Kar gerar 2|
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HEHR: I T (1909) % HeHHAUT HEHR: JAFHIT, HHiadT, TTaaras; fadeR e Hmidar sk wrjfHed | #ea: fRifd-
Rad Rifed e, Hene | fHidT "M, Tahsledr AatHighd we

o & YRS T AR Telie-faam: Staar (e, 1871), UhHidarg (Fa eR), AHETE (332), Sewdrs (GEH); & TF &
T SRS ol ATEIT i TR | SATAEHT: ST TR TR SFgehTE AT |

8 Emergence of Buddhism, Sikhism and Islam / ditsg, f@% erf 3R 3% h1 35

6 of 8 papers. Socio-historical background of Buddhism (Jun 2022, Dec 2023, Dec 2024); spread of Buddhism in South
Asia (Jun 2023, Dec 2025); Sufism's influence on Sikhism (Dec 2023); socio-historical factors behind Sikhism (Jun 2026);
Islamic metaphysics and its social significance (Jun 2022).

Emergence of Buddhism (6th-5th century BCE). The Gangetic plain saw a "second urbanisation": iron
tools, surplus agriculture, new cities and kingdoms (mahajanapadas), trade, money and a rising
merchant class. Vedic religion, centred on costly Brahmanical sacrifice (including the killing of cattle
needed for agriculture), ritual purity and caste privilege, did not suit these groups. Many shramana
(wandering ascetic) movements arose; the Buddha's teaching (the Four Noble Truths, the Eightfold
Path, rejection of sacrifice and of birth-based hierarchy, the middle way, the monastic sangha open to
all) drew support from merchants, kings and lower groups. Spread in South Asia: royal patronage,
especially Ashoka (3rd century BCE), whose missions took Buddhism to Sri Lanka (through Mahinda);
monasteries and universities such as Nalanda; trade routes; Theravada in Sri Lanka and South-East
Asia, Mahayana and Vajrayana in the Himalayas and Tibet. It declined in India through Brahmanical
revival and Bhakti absorption, loss of patronage and the destruction of monasteries, and revived in
the 20th century with Ambedkar's movement.

Emergence of Sikhism. Guru Nanak (1469-1539) taught in 15th-16th century Punjab, shaped by the
Bhakti and Sant tradition (devotion to a formless God, rejection of ritualism and caste) and by Sufism
(love of God, the master-disciple bond, music as devotion); the Guru Granth Sahib includes verses of
Sant and Sufi poets such as Kabir and Baba Farid. Social factors: a peasant society (especially Jats)
seeking equality; the institution of langar (community kitchen) and sangat challenging caste; the
Gurus' organisation of a community; and conflict with Mughal power, culminating in Guru Gobind
Singh's founding of the Khalsa (1699), which gave Sikhism a distinct martial identity.

Islamic metaphysics. Core ideas: tawhid (the oneness of God), prophethood ending with Muhammad,
revelation in the Quran, the Day of Judgement and the afterlife. Social significance: the equality of
believers in the ummabh; the five pillars that structure daily, communal life; the Sharia as a guide to
law and ethics; and, in India, Sufi traditions that adapted Islam to local cultures.

g el 1 33T (SS-UTTEl Tl E.9,): T A § "GIRT FIAR0T": Tlg o TR, ATAAT F, TR 3R HAelerug, AR,
HET R ATURI a7 | Hedl STeloiid I (Fi & feig strasaes ussii & afcd afed), Yaar iR Sifd-faisieesr g1 agl &
STIHA Tel | FHUT SR IH; TG bl 18T (TR AT TA, TR 71, T IR STH-SATLTRA UIIghH T e, Feaw 73,
T fIT et Ter) ot AT, el 3R e Twgt o awed e waR: sreie (fad e £.9,) @ w@eon, wfée &
HTeAH § sfictent; ATeial; SATIR A, sfieien 3R Sferor-qd gikian # 2vare, ferrerd 3R fassd & Fer iR a1 9Rd #
T R 2091 Tt HidSeh gRT JASH |
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T8 o 1 35a: T[E TS (1469-1539) W Wied AR T WO (01 SR, Feehie 3R ST o1 Fue) AR grhrag (S97-
U, T[&-1e7 e, siferd Sifia) &1 TTa; T8 9 Hied H Hal 3 161 Hiig o9 dd AR Gl hiddl ol 1ot | |rTeies
HTeeh: JHTAT ATe- dTell Foich GuTeT (fISITeR Siie); TR 3R Tt = STifd a6t At <& qoret T & guef iR 7 e fifg
BT WTEAHT hl TITIAT (1699) |

TEATHT TAHIHTET: ATEIG (393 1 TehdT), TEHG U WaT hl THTIC, G H USRI, HATHA AR I | AHIE Hed:
IR H ST bl FHAT; Ui H; AASTd; HRA H Grhl TS R TG &R J Hs|
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Appendix — Every question, by session

Appendix — Every question, by session

Questions are summarised in a few words, not quoted. Sources: IGNOU question-paper archive (2022-2024) and

ignou.ac.in (2024-2026). The December 2022 paper was not available as text.

Sessio

o fon / Section | Section I

Jun 2022  Religion as superstructure; myth and religion; Religion as a system of symbols; emergence of
Weber on religion and economy; significance of ~ Buddhism; Islamic metaphysics; Berger on world-
rites; auspiciousness and purity ordering; notes: conversion, cult

Jun 2023  Sociological perspective; magic vs religion Healing among the Oraon; Lévi-Strauss on totem;
(Frazer); Marx; Durkheim's functionalism,; spread of Buddhism; secularisation in Europe;
Madan on the renouncer Berger's approach

Dec 2023 Geertz; myth and its significance; Srinivas on Sufism and Sikhism; Berger on secularisation;
religion and social structure; Nuer cuong; emergence of Buddhism; totem worship; notes:
Kakar's shamans, mystics and doctors sacred and profane, magic, non-renunciation

Jun 2024  Protestant ethic; Freud; non-renunciation, Religious pluralism; Lévi-Strauss on totemism;
auspiciousness and purity; Lamas of religious revivalism; religion as a system of symbols;
McLeodganj; the Coorg okka secularisation in Europe and India

Dec 2024 Marx; totemism with examples; Nuer cuong; Religious pluralism in India; phenomenology;
Protestant ethic; Lamas of McLeodganj emergence of Buddhism; conversion in India;

secularisation in India

Jun 2025 Sociological approaches; myth and religion; Geertz on symbols; Berger's approach; Lévi-Strauss
Marxian theory; Protestant ethic; the Coorg okka on totemism; secularisation in India; purusharthas

Dec 2025 Religion as superstructure; myth and religion; Healing among the Oraon; Berger on world-ordering;
Oedipus complex theory; Durkheim's spread of Buddhism; Lévi-Strauss on totemism;
functionalism; early forms and cosmology religious revivalism

Jun 2026  Totemism with examples; Marx; Srinivas on the = Emergence of Sikhism; Berger on world construction;

Coorgs; Nuer cuong; Kakar

functionalist perspective; religion as a cultural
system; conversion in India

Honesty notes. These notes were written from standard sources, not copied from IGNOU blocks. The

ethnographic studies (Coorg terms, the gloss of cuong, the Oraon healing study and the Lamas of

McLeodganj) are taught through specific IGNOU units; terms marked "check" should be confirmed
there. Exam trends describe past papers and do not guarantee future questions.

AT e 3 Ay IS Fidl 9 o M0 €, IGNOU salieh & Hehel a1 | JaRTauiaTceh 3T (Fi AIearactt, FHafiT o 31,
ARG IUAR AT, HeFcTSTial o THT) i GiY AU IGNOU ZhTE § | g8 fUsel THUIl 1 Ui &, Hids i Tt & |
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